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Sermon Study for Sexagesima. 
JOHN 8, 25—86. 
(Synodical Conference Series.) 


Jesus went up from Galilee to Jerusalem to attend the Feast of 
Tabernacles, the most joyous on the Jewish calendar, in October, 
29, A.D., about half a year prior to His death. He attended this 
festival at the risk of His life, for the Jews went about to kill Him. 
John 7,19. Six months previously He had for this reason gone to 
Galilee. Yet about the midst of the feast, Jesus went into the Temple 
and taught. On the last day of the feast, the “great day,” He stood 
and cried: “If any man thirst, let him come unto Me and drink.” 
There was a division among the people, some declaring Him to be the 
Christ, others denying it. The Jewish authorities sent oflicers to 
arrest Him, who, however, returned without bringing Him. When 
early the next morning, after spending the night on the Mount of 
Olives, Jesus taught in the Temple, He was interrupted by the Phari- 
sees and scribes, who asked Him for His opinion in the matter of 
a woman taken in adultery. As their attempt on the foregoing day 
to take Him by force had failed, they again resorted to cunning, seek- 
ing to entrap Him. After disposing of this case, Jesus declared Him- 
self to be the Light of the world, the Father to be His witness, and 
Himself equal to the Father, telling His unbelieving audience: “If 
ye had known Me, ye should have known the Father also.” V.19. And 
though these words so exasperated them that they would have liked 
to lay hands on Him, v. 20, yet Jesus, with dauntless courage, con- 
tinued His testimony concerning Himself, the climax of which was: 
“Tf ye believe not that I am He, ye shall die in your sins.” Vv. 21. 24. 
The teaching of Christ on the Feast of Tabernacles or in the context 
is the fearless and emphatic reiteration of His astounding claims 
concerning Himself; viz., He is the Christ, the divine Savior of the 
world. 

V.25. They therefore said to Him, Who are you? And Jesus 
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said to them, Even what from the beginning I am saying to you. 
Important though their question was in view of the statement of 
Jesus, “If you believe not that I am He, ye shall die in your sins,” 
it was not asked in the spirit of honest truth-seekers. Jesus had an- 
swered that question plainly enough; and if He had said in reply 
what the Greek fathers understand Him as saying, namely, “that 
I should speak to you at all,” He surely would have been justified in 
thus showing impatience. Their question was either contemptuous or 
intended to elicit an answer different from the one they had been ac- 
customed to hear from Him, one that would be less irritating to them 
and more in conformity with their own opinion concerning Him. But 
Jesus had no other answer to give. He said, I am what I am saying 
to you from the beginning, or to state what some commentators con- 
sider to be the correct interpretation of this admittedly difficult pas- 
sage: “I am altogether even what I am telling you.” Ty doynv — 
accusative of reference — is often used adverbially in the sense of 
6lws, omnino, altogether. Melanchthon renders quite acceptably: 
“plane illud ipsum verbum sum, quod loquor vobiscum.” Whatever 
version may be given the preference, the meaning of Christ is clear. 
He is nothing but what He represents, and from the beginning has 
represented, Himself to be. He has been perfectly consistent in His 
teaching, and there can be no thought of going back on His Messianic 
claims either now or in the future, no matter what the consequences 
may be. What His critics needed was not additional or different in- 
formation with reference to His person, but a realization of the sinful 
and damnable nature of their unbelief. 

V.26. Many things I have to keep on saying and judging con- 
cerning you. What Christ had to say to them was much, and it was 
of a condemnatory nature. As they went on rejecting the knowledge 
He was ever imparting, He was compelled to go on judging them. 
Jesus is primarily the Savior, but He cannot but call attention to the 
consequences of their disbelief and to that extent cannot but condemn 
them. He is not thereby doing them any injustice. But He that sent 
Me is truthful, and what I heard of Him I tell the world, or I speak 
in the world (sis with the accusative often being used in later Greek 
where &» with the dative might me expected). He was telling them 
no more than is true; for unlike others, who speak their own notions 
and judgments, He (xdéyé, emphatic by position) speaks in the world 
what He heard from Him who sent Him, from the Father, who is 
true. His claims as to Himself are the Father’s, who sent Him to 
promulgate them, and therefore merit acceptance. By rejecting these, 
His enemies were sinning not only against Him and against them- 
selves, but also against the Father. Unbelief has at all times been the 
worst of all sins. Aside from making God a liar, it is self-exclusion 
from salvation. 1 John 5,10; Mark 16, 16. 24. 
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Christ constantly appealed to the Father as the Source of His 
word and as His witness, much as the prophets introduced their mes- 
sage with their “Thus saith the Lord.” He might have demanded 
faith on His own divine authority. V.14. But by accommodating 
Himself to their demand of corroborative testimony, He strengthened 
His case. In this sense Jesus says, chap. 5,31: “If I bear witness of 
Myself, My witness is not true”; that is, ye will say it is not true. 
Jesus was a man among men, Phil. 2, 6—8, and so the temptation to 
judge Him after the flesh (v. 15) was very strong. The ever-recurring 
objection: “Thou bearest record of Thyself; Thy record is not true,” 
He effectively met by stating again and again that He is speaking 
what He heard of the Father. It was impossible for Him to teach 
anything else than He did teach, for He must needs be true to Him 
who had sent Him. 


V.27. They perceived not that He spoke to them with reference 
to the Father. They indeed had heard the reference to the Father, 
but they considered it an absurd claim that the Father had sent Jesus 
or told Him what to say. They dissented from Christ’s statement as 
that of an enthusiast or fanatic. How discouraging this stubborn 
resistance to the truth must have been! But Jesus comforted Him- 
self with the thought that some day they would know the truth. 


V.28. Jesus therefore said to them: When ye have lifted up the 
Son of Man, then ye will know that I am. He knew what the out- 
come of their persistent opposition would be. They would inflict on 
Him the extreme penalty of crucifixion. There was not, of course, 
much comfort in this reflection. The Son of Man was keenly sensi- 
tive to the pain of such a death. But there was comfort in the fact 
that by lifting Him up as Moses had lifted up the serpent, chap. 3, 15, 
they would be instrumental in elevating Him at the same time to the 
Messianic throne. Through the cross He would attain the crown. 
His death would shortly be followed by His exaltation. And then 
they would know that He is, sc., Jehovah, and whatever else He had 
represented Himself to be. Some of them may already on Golgotha 
have come to this knowledge, when the darkness fell and other mirac- 
ulous events occurred in connection with Christ’s death. ‘The cen- 
turion, a heathen, said: “Truly, this man was the Son of God.” Mark 
15,39. May not this conviction have seized on them as well? Or is 
it unlikely that the truth should have entered their hearts on Pente- 
cost and in the season of grace following when the apostles, with the 
power and conviction of the Holy Ghost, pointed to Christ’s resurrec- 
tion and exaltation as positive proof that Jesus is both Christ and 
Lord? But supposing that they failed to see the light even then, the 
great day of revelation is still to come, and then, yes, then, if not 
before, they will recognize Jesus as the divine I Am and will plead 
with Him for recognition — too late! Matt. 7,22; Luke 13, 25—28. 
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There is a note of solemn warning in this predietion, “Then ye will 
know.” Moreover, it is an additional affirmation of the truth of His 
Word. Even the future will bear Him out, as they will see in due 
time. But there is also abundant evidence of His truthfulness here 
and now. 

V. 28. And of Myself I am doing nothing, but as My Father 
taught Me, so I speak these things. This is best taken as a new state- 
ment, independent of “then will ye know.” Jesus reverts to affirming 
His Messianic claims in His customary manner by stressing the 
origin of His testimony. He is deriving it from the Father, or stating 
only what the Father taught Him. Also in this respect He is a model, 
especially for all ministers or teachers of religion. They, too, should 
speak as the oracles of God, setting forth no theories and speculations, 
but what they have heard and learned from God in the Scriptures. 
This is not degrading, but the only way to approximate the high 
excellence of the Master’s instruction. 

When Jesus said v.18: “I am one that bear witness of Myself, 
and the Father that sent Me beareth witness of Me,” the Jews said: 
“Where is Thy Father?” It may have been in anticipation of some 
such objection that Jesus proceeds v.29: And He that sent Me is 
with Me. The Father left Me not alone, for I am ever doing the 
things that are pleasing Him. The Father was not far removed from 
Him, but with Him in the most intimate fellowship. Hence He is 
not saying too much in claiming that He is speaking only what the 
Father teaches Him. And the Father is moved to abide with the Son 
because the latter pleases Him always. Man, through sin, has become 
separated from God, but the union and communion of Father and Son 
has continued unbroken because of the holiness of Christ. However, 
the 6x clause may also be viewed as expressing the evidence of the 
Father’s intimacy with Christ. It proves conclusively that the Father 
is with Him, even as the saintly disposition and conduct of a Chris- 
tian is indicative of communion with God. Christ virtually says to 
them: You can see for yourselves that the Father is with Me and 
prompts whatever I say or do by observing how completely all My 
doings correspond with His will. By His active obedience, culminat- 
ing in His death on the cross, Phil. 2, 8. 28, Christ rendered vicarious 
satisfaction in behalf of the sinners and thus restored friendly rela- 
tions between God and mankind. But here Christ’s pleasing the 
Father at all times comes in consideration as unassailable evidence of 
the truth of His Word. Op. v. 46. 

What was the effect of Christ’s testimony? V.30. As He went 
on speaking these things, many came to believe in Him. By manfully 
standing up for the truth and continuing energetically to proclaim 
and substantiate it, Christ was true to Himself and His mission. 
Nothing was farther from His mind than to yield one jot or tittle of 
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the truth or to compromise what He had heard from the Father. His 
very nature makes it imperative for Him to contend for the ever- 
lasting Gospel. And this is the only way anything is accomplished 
in the Church. Such testimony bears fruit, as it did in this instance. 
Many commenced believing in Him. The first faint rays of the Sun 
of Righteousness dawning on them fell into the darkness of their 
souls. It was an incipient, or ingressive, faith, but none the less 
a real faith. They had actually passed from the state of sin and 
death, in which they had been so long; abruptly, by the power of 
Christ’s Word, their former state had terminated, and they had 
entered into the new, blessed state of grace and life. The perfect in 
the following verse, zemotevxdtas ait, is descriptive of the sudden, 
momentous change. 

But Christ did not stop at this point. He took into account that 
these new converts were novices, mere babes, as to faith and spiritual 
development. He knew what was in them and what a menace to their 
new faith lurked in their carnal nature. Chap. 2, 24.25. Accordingly 
He exhorts them to continue in His Word. V.31. Jesus therefore 
said to the Jews who believed Him, If ye abide in My Word, then are 
ye truly My disciples. Everything for them now depended on per- 
severing in the Word, or in faith. Christ states three motives for 
wanting them so to endure. 

First, He desires them to be truly His disciples. A true disciple 
has some of the spirit of his master. Now, among the outstanding 
characteristics of Jesus is His devotion to the truth. He is Himself 
the embodiment of everything that is true. He is the Truth. Chap. 
14,6. Especially dear to His heart is the truth of His Word xar’ 
3&oyiv, the Gospel, or salvation by faith in Him. Eph.1,13. This 
truth He taught diligently; this He maintained at all hazards. For 
it He died, sealing it with His blood. It He committed to the Church, 
and He commands the Church to commit it to faithful teachers. All 
notions and doctrines running counter to it are abhorrent to Him. 
How earnestly He warns against false prophets as wolves in sheep’s 
clothing! How scathingly He denounces, both through the prophets 
of the Old and the apostles in the New Testament, those who exalt 
their lie of work-righteousness against His Word of Grace! He says 
through the Apostle Paul, Gal. 1,8.9: If any man, or even an angel 
from heaven, preach any other Gospel, let him be accursed. Cp. Rom. 
16,17. 18; 1 Tim. 6, 3—5. 

A true disciple will hold Christ’s Word sacred and keep it intact. 
A real disciple puts Jesus and His Word above His nearest kin, yes, 
above his very life. He is ready to part with his dearest possessions, 
with his flesh and blood, rather than with Jesus or His Word. Luke 
14, 15—25; Phil.3,8.9. A true disciple will cling to the Word of 
Christ at all costs, bringing every thought into subjection to it, taking 
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upon himself the scorn of the world, suffering the loss of all things 
rather than becoming disobedient to it. Measured by these standards, 
the number of bona-fide disciples is small. Many who claim disciple- 
ship are characteristically lax in upholding the truth of Christ, as 
witnesses the modernistic and unionistic tendencies of our times. 

Christ wants His believers to continue in His Word, secondly, 
because thus they shall know the truth. Indeed, believers know the 
truth. It is the very object of their faith. But they know it as long 
only as they continue in, or hold fast, the faithful Word. Pontius 
Pilate, who by the scornful question, “What is truth?” implied that 
it cannot be known or is not worth knowing, exhibited a spirit that is 
foreign to believers. Christians are no agnostics, who deny the pos- 
sibility of ascertaining the truth. Nor are they vacillating doubters, 
who, while professing to be Fundamentalists, are not sure of their 
ground and recognize Modernism, or infidelity, as on a par with the 
truth of the Gospel. Such are disloyal disciples; they do not ac- 
knowledge the authority of the Master’s Word and for this reason do 
not know the truth. But all who continue in the Word know, and 
will keep on knowing, the truth and grow in the knowledge of it. 
They confront a skeptical world with the confidence and assurance 
that they know the truth and can therefore communicate it to others. 
Because of this they are accused of pride and arrogance; however, 
wrongtully; for, accepting the Word of Christ without reservations 
or doubts, they indeed have the truth. The Word of Christ is iden- 
tical with the truth. 

Finally, Christ wants His believers to continue in His Word be- 
cause He wants to see them free. “And the truth shall make you 
free.” As long as believers continue in.the Gospel by believing it, it 
continues to make them free. Christ told those who rejected His 
message: “If you do not believe that I am He, you shall die in your 
sins.” The converse of this statement is likewise true. If you believe 
the Word that Jesus is Christ, the Savior, you shall be free from your 
sins and pass from death unto life. Chap. 5,24. That freedom from 
sin is promised here, is evident also from the subsequent statements. 


V.33. They answered Him, We are the seed of Abraham, and to 
no one have we ever been slaves. How, then, do you say, You will 
become free? It is not likely that they were referring to political 
freedom. We ought not to suspect them of such a silly boast. They 
were even then chafing and restive under the yoke of Rome. Their 
career as a nation began with the Exodus, or the emancipation from 
the slavery of Egypt. Later they were under the sovereignty of Baby- 
lonia, Persia, Macedonia, not to mention minor nations which period- 
ically had them under their thumb.» In view of this record of theirs 
as well as because of their stressing their descent from Abraham, we 
believe they meant to say that they were not enslaved in a spiritual 
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sense. They had held on to their religion. The statutes, doctrines, 
customs, rites, and practises so distinctive of their nation they had 
maintained to that day. They were loyal Jews, outwardly members 
of God’s peculiar people. And being outwardly orthodox Jews, scru- 
pulous in the external observance of the Law of Moses and the tradi- 
tions, they supposed that all was well with them, that they were 
indeed God’s people and as such free. Their mistake is one that many 
are guilty of to the present day, that of basing their justification, or 
hope of grace and life, on their being outwardly affiliated with the 
visible Church. The religion of such people is external; it is the 
religion of formalism and therefore essentially the carnal religion of 
salvation by one’s own worthiness or merits. 

How quickly they had been moved from the right and only foun- 
dation! They had ceased to be believers, momentarily at least. Trust- 
ing in their own righteousness or faithfulness as Jews, they had fallen 
from grace. Could we wish for a better illustration of the need of 
determinedly clinging to Christ’s Word than these unstable converts 
whose faith was so quickly extinguished by carnal notions, which 
like the waters of a flood engulfed them? Let no one think himself 
secure from the opinio legis, or self-righteousness ! 

Christ in His reply goes to the root of the trouble. V.34. Jesus 
answered them, Verily, verily, I say to you, Every one who goes on 
committing sin is a slave of sin. They lacked a sense of sin and did 
not realize what pitiable slaves they were. While considering them- 
selves free, they were held in the worst imaginable slavery, in a spir- 
itual thraldom, compared with which mere physical slavery is a happy 
lot. They were serving sin for the detestable and dreadful wages of 
shame, corruption, death. Rom. 6, 20.21; Gal. 6,8. A slave of sin is 
whoever habitually sins against the Law of God and his own con- 
science, is addicted to sin, and cannot break away from it. God’s free 
people sin, too; but there is a fundamental difference between their 
sinning and that of the slaves of sin. The former have a new, God- 
created nature, the new man, who is holy and cannot but want and 
do what pleases God; and therefore the regenerate hate sin and 
struggle against the sin in their flesh, so that, while they are under 
grace, sin cannot get dominion over them. Cp. Rom. 7,20—22. The 
unregenerate, on the other hand, have only the depraved nature in- 
herited from Adam, in which dwells no good thing, which is com- 
pletely dead to righteousness, intensely alive and active to everything 
that is contrary to God. 

V.35. And the slave abides not in the house forever. The Son 
abides forever. Christ points out the consequences of the bondage of 
sin. While such slaves pride themselves on being of the house of 
God, members of the Church, they are in fact separated from the 
people, or children, of God by as great a barrier as exists between the 
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children and the slaves of a household. The slave is subject to trans- 
fer and sale and is not an integral part of the family. The children 
of the bondwoman (those who are of the works of the Law and there- 
fore slaves of sin) shall not inherit with the children of the free- 
woman. They shall be cast out. Gal.4,30. Though for a season the 
unbelievers, or slaves of sin, intermingle with the people of God, they 
will eventually be eliminated. Ps. 1,5; Matt. 3,12; 13,49. Only such 
as by faith have become children of God, or Christ’s own, are Abra- 
ham’s seed and heirs according to the promise. Gal. 3, 26.29; 4; 7. 

V. 36. If, therefore, the Son sets you free, you will be free indeed. 
Christ is the Liberator. By His redemption He has brought about 
objective justification, universal grace, forgiveness in the heart of God 
for all, and by His Word He effects subjective justification, ?. e., kindles 
faith, which receives the proffered forgiveness with joy and gratitude; 
and this results in sanctification and eternal life. His Word is the 
instrumental cause, or the means, whereby He makes us free, free 
indeed. The freedom Christ bestows generally has, as a by-product, 
intellectual emancipation and political liberty. Yet where in some 
cases Civil or physical liberty is not enjoyed, believers are nevertheless 
free. “Stone walls do not a prison make nor iron bars a cage.” Peter 
in prison, bound with two chains, sleeping between two soldiers the 
night before his prospective execution, was free indeed. Paul and 
Silas in the innermost prison, with their feet in the stocks, yet happy, 
singing praises to the Lord, were free indeed. 


The outline which, in my opinion, most closely follows the 
sequence of thought in the text and enables one to do the fullest 
justice to the text is the following: Jesus Is the Christ, the Savior 
of the World. 1. Why we should believe this Word. 2. Why we 
should continue in it.— The Word of Christ. 1. Its contents. Who 
Christ is. Vv. 25. 28. 36. 12. 19.24.58. What He has done for us. 
Active obedience, v.29; passive obedience, v.28. The fruit thereof: 
freedom. V.36. 2. Its truth. Christ precisely what He claims to be. 
V.25. Unbelief damnable. V.26. His Word the Father’s, as the 
future will reveal, v.28; as His holiness proves now, v.29. 3. Its 
effect. Begets (v.30) and maintains (vv. 31.32) faith, or true dis- 
cipleship, knowledge of the truth, real freedom. — The Relation of the 
Word to Faith. 1. It is the source of faith. 2. It is the object of 
faith. — Everything Depends on Faith in Christ’s Word. 1. By faith 
we become disciples, knowers of the truth, free. 2. By faith (con- 
tinuing in the Word) we remain such. — The Word of Christ Indis- 
pensable for All. 1. For unbelievers should they come to faith. 2. For 
believers should they continue in faith. — Faith. 1. Its nature. Be- 
lieving Christ and thus believing in Him. 2. Its blessings: disciple- 
ship, truth, freedom. 


Hufsmith, Tex. Pau. G. Birkmann. 
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Quinquagesima Sunday. 
1 Cor. 13, 1—13. 


“This only would I learn... by the hearing of faith?” Gal. 3, 2. 
See also vv. 5.14. “No man can say ... by the Holy Ghost.” 1 Cor. 
12,3. Have you faith in Jesus as your Savior? Then you have the 
Holy Spirit. What a most precious and indescribable blessing! 
St. Paul enumerates nine effects of the indwelling of the Spirit. Gal. 
5,22. Which do you suppose he mentions first? Which is the fore- 
most fruit of the Spirit? Love. Hundreds of times we meet with the 
lessons of love in the oracles of God. Yea, we are exhorted to do all 
we do in love. 1 Cor. 16,14. “Hear what the Spirit saith unto the 
churches.” Rev. 2, 7. 


LET ALL YOU DO BE DONE IN LOVE. 
For 
1. Loveless deeds are valueless. 
2. Love’s deeds include all other virtues. 
3. Love’s deeds alone are perfect and abide. 


1. 


Manifold and marvelous were the gifts of the Spirit bestowed 
upon the church at Corinth. Not only the gifts of faith, hope, and 
love which the Holy Spirit bestows upon every Christian (text, v. 18) 
were theirs, but nine extraordinary gifts were granted it. (Enumerated 
chap. 12, 8—10. Vv.28—30 nine “positions,” or “officers,” are men- 
tioned.) Though given by the one Spirit, these gifts were subject to 
abuse, as are all divine gifts. And what have we that we have not 
received? 1Oor.4,7. Boasting, strife, envy, ete., were beginning to 
lift their ugly heads in the midst of the Corinthian congregation. 
Something was wrong. Paul has to remind the members of some- 
thing that is superior to all these extraordinary spiritual gifts, of 
a way from which they were straying — the way of love. Chap. 12, 31. 

The gift of which the Corinthians were especially proud was the 
charism of “tongues,” the extraordinary ability of speaking in foreign 
languages. Since they had ever admired eloquence and excellency of 
speech, 1 Cor. 2,4, this gift of tongues especially appealed to them. 
That this gift, in accordance with prophecy, Is. 28,11, was merely 
a “sign” for unbelievers, chap. 14, 22, and, if not interpreted, did not 
mean anything to the believers, this did not concern them at all. It 
was “wonderful,” “marvelous,” but was it useful? — Something was 
lacking. 

V.1. Note the admirable transition from the second person plural 
all through chap. 12 to the unexpected, sudden “I” in v.1. What 
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a profound silence this must have created, as these first words of “the 
way beyond all comparison the best” fell upon their eager ears: “but 
have not love”! Those words, intelligible to all, struck straight at the 
heart. All excellencey of speech, though even angelic in quality, 2 Cor. 
12, 4, if loveless, is vainglorious racket. 

And though I have prophecy (divinely communicated utterance ; 
cf. Balaam, Caiaphas) and fathom (cp. the colloquial “see into”) the 
mysteries, all of them, and all knowledge (understanding divine reve- 
lations in all their bearings upon former revelations), and though 
I have the fulness of faith (7. e., the charism of wonder-working, 
“heroic” faith), so as to remove mountains (Matt. 17, 20), but have 
not love, I am nothing, v. 2, a spiritual cipher. Crushing blow No. 2 
to the pride and vanity of the Corinthians and of to-day’s proud spir- 
itual ciphers. For the fate of such at Judgment see Matt. 27, 21—23. 

Having driven home beyond contradiction the utter uselessness 
of loveless prophesying, loveless religious “intellectualism,” as well as 
its antithesis, loveless miracle-work (see chap. 12 for details), the 
apostle proceeds to show that even works of self-sacrifice, called 
“helps” in chap. 12, are valueless if they are lovelessly performed. V. 3. 
And though I “dole” away, by morsels, all my goods (note that the 
giving is entire and exhaustive, yet the manner is such as emphasizes 
the lack of love; nor are the needy or hungry mentioned, whose life 
is more than food, Matt. 6,25, and who are the real concern of love; 
yes, there is such a thing as mere mechanical “charity”), and though 
I give my body to be burned (as a martyr, cf. Dan. 8, 23 ff.; Heb. 
11, 34, and the Hindu Zarmanochegas in Strabo, adduced by Hayes in 
his The Heights of Christian Love, pp. 43 f.), but have not love, it 
profits me nothing. Willingness to fight and die for Christianity will 
not take the place of loving obedience to Christ, for it is true even to- 
day: 1Sam. 15, 22. 


Orator, prophet, scholar, philosopher, believer, philanthropist, 
martyr, what hast thou that thou hast not received from the great 
Giver of all things? 1 Cor. 4,7. They were given thee for the profit 
of others. 1 Cor. 12,7. All thy deeds are unprofitable if done without 
love; for love is the only way in which gifts can be made effectual in 
the kingdom of God. 

a 


Without love all doing is vain. As Browning puts it so ad- 
mirably : — 
There is no good of life but love — but love! 
What else looks good is some shade flung from love; 
Love gilds it, gives it worth. 


In other words, love’s deeds include all other virtues. Is that true? 
Beyond all controversy, Paul shows us that. V. 4a. 
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Love is long-suffering, long-tempered, patient. Hate is quick- 
tempered, short-tempered, impatient. Of. Cain and Abel, Saul and 
David; on the other hand, the long-suffering of God and that of 
Christ, especially toward His disciples. 2 Pet. 3,9; John 13,1, ete. 

Love is kind. Love confers blessing, is benevolent. 1 Pet. 2,3. 
These two first attributes of love are coupled again: Gal. 5,22; Rom. 
2,4; 2Cor. 6,6; Col.3,12. Love even does this over against hate, 
against the enemy. Rom. 5, 8; Luke 6, 27. 35. 

And what does love not do? Love envies not, is not jealous. 
Moses, Num. 11, 26—29; John the Baptist, John 3,26—30. Love 
vaunts not, is not boastful, does not parade its virtues. Matt. 6,1; 
11, 29; 12, 19. 38.39; 21,5; Acts 8,9 (Simon). Love is not puffed up, 


18, 1—5; 1 Cor. 4, 6.19; Col. 2,18. Love does not behave unseemly, 
_unbecomingly, offends not by rudeness, or vulgar indecorum, Luke 7, 
4447 ; 23,11; John 13, 14. 15, but manifests a courteous spirit, 1 Pet. 
3, 8.9; Luke 2,51.52. Love seeks not her own; it is unselfish, not 
grasping. Rom. 12,10; 15,1—3; Phil. 2, 4. 21; Matt. 8, 20; 20, 28; 
1 Cor. 10, 24—33; Luke 12,18—21. Love is not provoked (Luther: 
“laesst sich nicht erbittern”), but curbs exasperation. Is. 53,7; Matt. 
26, 62.63; 1 Pet.2,23; Heb.12,3. Love does not reckon the evil 
(cf. 2 Cor. 5,19: “not reckoning their sins”), does not keep a record 
of it for the purpose of returning it, but continues to bless despite 
rebuffs. John 10, 32. Love does not rejoice over iniquity, unrighteous- 
ness, wickedness. Per contra: Rom.1, 32; 2 Thess. 2,12; John 8, 
8—11. These eight things love does not do. Vy. 4b—6a. 

While love does not rejoice over iniquity, she does rejoice in the 
truth; she is glad when truth puts down iniquity. 2John4; Acts 
11, 23; Luke 10, 17—21; 2 Tim. 3, 8. (See also Rom. 2,8.) All things 
she bears, ozéyec, 1 Cor. 9,12; 1 Thess. 3,1; forbears, foregoes, bears 
with, Phil. 4,11.12; 2 Cor.11,9 (Paul kept himself without expense 
to the Corinthians). All things she believes. This does not mean 
that love is credulous, but that she is not suspicious, taking the 
kindest views of men’s actions. All things she hopes, Luke 13, 6—9; 
15, 20; 20, 9—13; 1 Cor. 3, 2.3; 1 Pet. 4,8; for she knows the power of 
God. All things she endures, önouevsı, sustaining all assaults, all 
afflictions, gross ill treatment, violence, and even persecution. 2 Tim. 
2,10. 24; Heb. 10,32; 12,2, etc. These five remarkable things love 
does. Vv. 6b. 7. 

Truly a most wonderful gift is love, the fruit of the Holy Spirit, 
received through the hearing of faith; for love, the fruit of faith, Gal. 
5, 6, includes all other virtues and graces. (Five times we find faith 
and hope mentioned together with love: 1 Cor. 18,18; 1 Thess. 1,3; 
5, 8; Col. 1, 4.5; Heb. 10, 22—24.) 
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Love, however, does not only include all other virtues, but her 
deeds alone are perfect and abide. 

Love never faileth, ceases, but abides, as does God, who is Love, 
1 John 3,8, and because the Holy Spirit, in accordance with His 
promise, sheds abroad in our hearts the love of God continually, Rom. 
5,5; Phil.1,6. While love is by nature imperishable, “prophecies,” 
“tongues,” and “knowledge” are not; they will cease, and in their 
extraordinary manifestation, as experienced in the primitive Church, 
did cease as the Church passed onward toward maturity and perfec- 
tion, Heb. 5, 12—14; 6,1; Eph. 3, 14—21; 4, 11—16, while faith, hope, 
and love abode, continued, remained, as the three greatest gifts of the 
Spirit to the Church on earth. Text, vv. 8. 13. 

Knowledge and prophesying are partial and fragmentary, but 
when, at the second coming of Christ, the perfect day dawns, “that 
which is in part shall be done away.” 2 Pet.1,19. But love is eternal 
and perfect like God Himself, who is Love, but of whom it is impos- 
sible to predicate that He “hopes” and “believes.” And love is the 
fulfilling of the Law, Rom. 13,10; it fulfils the very purpose and aim 
of the Law, viz., love out of a pure heart, 1 Tim. 1,5. Hence love’s 
deeds are perfect, pure, divine, and the works of the dead in the Lord 
follow them even into life everlasting. Rev. 14, 13. 

Childhood prizes many things which manhood puts away. Hav- 
ing attained spirttual manhood, we strive, rooted and grounded in 
love, to edify, build up, ourselves and others unto a perfect man, unto 
the measure of the stature of the fulness of Christ. Eph. 3,17; 4,13 ff.; 
text, v. 11. ä 

Now, while that which is perfeet has not yet come, we see by 
means of a mirror in an enigma, Num. 12,8; for the infinite and 
eternal God is dealing with our finite, mortal minds. In the perfec- 
tion of eternity, however, we shall know not in part, but fully, even 
as also we were fully known here by God. Text, v.12. Ps. 139, 1ff. 
See 1 John 4, 7—13. 

But now, in this present state of the Church, until perfection 
dawns, the three gifts of the Spirit abide, continue: faith, hope, love; 
but the greater of (not than) these is love. For faith shall be lost in 
sight and hope in fruition, when that which is perfect has come; but 
love shall abide eternally, for we shall then see face to face that God 
who is Love. Text, vv. 18.12. Heb. 11,1; Rom. 8, 24. 25. 


Conclusion. — Stand fast in the faith. 1 Cor. 16,13. Hope to the 
end. 1 Pet.1,13. And above all put on charity, love, the bond of per- 
fectness. Col. 3,14. Follow after love. 1 Cor. 14,1; 16, 14. 


Los Angeles, Cal. O. W. Wismar. 
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First Sunday in Lent. 
2 Cor. 6, 1—10 (1. 2). 


Lent is a season of spiritual refreshing. We are directed to Geth- 
semane, Calvary, the empty tomb, and to the blessed victories there 
achieved. 2 Cor. 5, 21. 


“BEHOLD, NOW IS THE DAY OF SALVATION!” 
This call is — 


1. A command to discern the time in which we are living ; 
2. An appeal to improve our blessed opportunities; 
3. A solemn warning against procrastination. 


1, 


Our age does not appear to be the “accepted time.” Iniquity 
abounds. The days are evil, like those of Noah, Lot. This is the day 
of crime waves and lawlessness. The dollar is on the throne. Mate- 
rialism and worldliness abound. The Church is corrupt. In Protes- 
tant churches, Bibles are burned, and Christ is crucified anew. The 
five wise virgins are spiritually sluggish and drowsy. Even the mut- 
tering thunders of eternity fail to arouse them. Now is the day of 
salvation? Perhaps St. Paul intended to limit the accepted time to 
his age. That was the glorious Apostolic Age! — Remember that the 
apostle is addressing these words to the handful of Christians living 
in the commercial, wealthy, fashionable, but licentious and extremely 
immoral metropolis of Achaia, Corinth. There were the temples and 
shrines of Isis, Serapis, Helios, Anangke, and Bia, and on the most 
prominent elevation of the city stood the beautiful temple of Aphro- 
dite, where a thousand venal vestal “virgins” could be bought for 
a price under the pretense of religion. St. Paul had preached there 
for eighteen months in a little synagog and, when driven out, in the 
house of Justus, until he was dragged by a mob before the proconsul 
Gallio and sailed for Syria. The struggling congregation, split into 
factions, behaved themselves unseemly, and some even questioned the 
apostolic authority of St. Paul. To this congregation he wrote: “Be- 
hold, now is the day of salvation!” 

What warrant did the apostle have for making such a tremendous 
claim? This man of God saw his age, despite its universal dark 
paganism, ablaze in the light of the Word of God. The prophets had 
spoken of, and had been waiting for, the Redeemer and His salvation. 
Gen. 3,15; Ps. 22 and 69; Is.53. They described the Messiah’s glo- 
rious day of salvation. Jer. 31,31—34; Ezek. 11,19. 20; Is. 61, 1.2. 
The Lord’s Christ had come and had fulfilled these scriptures. Luke 
4,16—21. After His Passion and resurrection He had issued the 
forward orders of the kingdom: Matt. 28,18—20. Faith in the Word 
discerned the time in which this child of God was living and urged 
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him to proclaim to the whole world: “Behold, now is the day of sal- 
vation!” We are living in that day. Lent reminds us that we should 
discern the time. We have the Savior, the saving Word, religious 
liberty, and every opportunity to be saved. 

These blessed opportunities, however, must be improved. Action 
must be taken. 


2. 


The apostle makes the solemn appeal: “We, then, as workers... 
in vain.” V.1. 

There are those who meet God’s offers of pardon with open de- 
fiance. They have the mind of Goliath. Others suavely wave their 
salvation aside. They love the life at Pharaoh’s court and desire the 
pleasures of sin for a season. Then there are in the Church also the 
spiritual, Gospel-hardened sloths. They cannot be aroused or im- 
pressed. They have a conscience like solid rubber, souls as though 
drugged with powerful opiates. Are there such among us in this day 
of salvation ? 

What do? Repent! Believe the Gospel. Actually as a poor, 
damnable sinner appropriate Christ. 2 Cor. 5,20. Then bring forth 
the fruits of repentance. Text, vv. 3—10. 

All of this must be done now! The call sounds a solemn warning 
against procrastination. 

3. 

“Now is the day!” says the apostle, says Christ, says God! 
Cp. chap. 5,20; 6,1. “Time,” “day,” “now,” does not last forever. 
Time flits away. Your day of grace may come to an end, either that 
the Spirit of God ceases to work in your soul (Rom. 11, 8.9; John 
12, 40; Matt. 13, 14. 15; Pharaoh; 2 Pet. 2, 20. 21 — such are like 
statues that, without sense or feeling, let the waters of life flow 
through their marble hearts), or that death forever puts an end to this 
beseeching, or by the coming of doomsday. 

Then what? Not a second chance, not annihilation, not a millen- 
nium, not universal salvation, but the Judgment. John 3,36; 5,29; 
Matt. 25, 34. 41. 46. 

Therefore, beware of procrastination! “The man who procrasti- 
nates struggles with ruin.” “To-morrow, to-morrow, to-morrow, . 
have lighted fools the way to dusty death.” Procrastination is a thief, 
a murderer that kills time — immortal souls! 

Now, before the eternal battle with the Almighty and His in- 
vincible hosts begins, the King comes out to you with a flag of truce, 
offering you unconditional pardon and a throne in His kingdom. 
Heb. 3, 7.8; 1 Thess. 5,6; John 12, 35. 36. 


Cleveland Heights, O. H. W. Bartets. 
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Second Sunday in Lent. 
1 Tuess. 4, 1—7. 


Little is known to-day of the pure doctrine of sanctification. 
There are moralizers a-plenty, but no true Christian preachers of 
sanctification. Where sanctification is treated after the manner of 
moralizers, the doctrine of justification must necessarily be impaired 
and nullified, and of truly good works there can be no mention. We 
need instruction also along these lines to confirm us in our sav- 
ing faith. 

THE NATURE OF SANCTIFICATION. 
We shall learn 


1. That sanctification is necessary; 2. That it is a fruit of the Gospel. 


1; 


Necessary. Paul states it in v.3. Cp. v.1: “walk and please 
God,” “abound more and more.” Cp. also v.2. Sufficient evidence. 
Mark well, these words are addressed to Christians. But this implies 
not only the avoidance of fornication and thievery, both mentioned in 
the text, not only the shunning of gross external sins, but the con- 
stant renewal of the whole man, “your sanctification.” V. 3. 

In v.7 Paul makes a statement which convinces us still more 
that sanctification is necessary. Note that he says that we are called 
unto sanctification and not unto uncleanness. As God has called us 
into His kingdom to make us partakers of His grace, so we are also 
ealled to conduct ourselves as it becomes true children of God. Note 
change of preposition: epi (for uncleanness), en (in sanctification). 
It is “the characteristic life-element of the Christian, in which he is 
to live.” Op. in peace, 1 Cor. 7,15; in hope, Eph. 4, 4. 

Sanctification is necessary; for by an unholy life we forfeit and 
east aside God’s favor and grace. Note v. 6: “The Lord is the Avenger 
of all such.” Living openly or secretly in mortal sins puts us under 
God’s wrath. Do you believe that? It is gross heresy to teach and 
believe that sanctification is necessary unto forgiveness of sins and 
unto salvation, and it is gross blindness to believe that one may serve 
the devil and still be a child of God. The Thessalonians who had 
become Christians could no longer continue in crooked business deal- 
ings and in unchastity, sins so prevalent in that important trade 
center. 

Sanctification ever remains a need in the life of the Christian 
because he never reaches perfection. V.1: “abound more and more.” 
These words indicate constant growth, lasting throughout the life of 
the Christian. Op. Phil. 3,12. The teachers of perfectionism deny 
this. But can they refrain from daily asking for forgiveness of sins? 
Perfectionism must make liars of men, for they must daily see that 
their flesh lusts against the Spirit. Gal. 5,17; Rom. 7,14. It must 
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also warp their conception of the doctrine of justification because it 
compels men to believe that they do not daily need forgiveness of sins. 

Thus we see, if we do not understand and teach correctly concern- 
ing the nature of sanctification, namely, as to its necessity, we must 
of necessity fall into soul-destroying errors. But that sanctification 
which alone can please God must also proceed from the true source. 
It must be a fruit of the Gospel. It must be evangelical. 


2. 


Sanctification cannot be produced by the Law of God. The holy 
writer, in the text, mentions some of its specific demands and pro- 
scriptions. Holiness, honesty, purity, and all other virtues are en- 
joined by the Law. Filthiness, thievery, impurity, and all other vices 
are forbidden by the Law. Paul also states with emphasis that he and 
others — most likely Timothy and Silvanus, chap. 1,1—had taught 
them how they are to walk and please God, v.1, and that they know 
what commandments he and the others had given them, v.2. Paul, 
though he was an evangelical preacher by inspiration of God, by the 
same inspiration of the Spirit of God upheld the Law of God and 
preached it in the congregations. He was not an antinomian, holding 
that under the Gospel dispensation the moral Law was of no use or 
put no obligations on the Christians, on the ground that faith alone is 
mecessary to salvation. There must be law enforcement in Christen- 
dom. Rom. 3,31. Paul was far from abandoning the Law. It is gross 
slander to call a person legalistic if he points to the Law’s prohibitions 
and enjoinments and calls for obedience to the Law. 

But the apostle did not use the Law to bring about sanctification. 
The Law is spiritual, indeed, but we are carnal, by nature sold under 
sin, and the Law cannot give us the strength to meet its demands. 
But our moralizers constantly harp on the same string, attempting to 
make people better by preaching the Law, by thundering its demands, 
by denouncing its transgressors, by pointing to the hard road of sin- 
ners, by fulminating fire and brimstone. And people call their ser- 
mons powerful. But oh, how little power they have to make men 
better! Man dead in trespasses and sins cannot be made a living 
creature to serve Christ by the letter that killeth, even though it 
must be preached in all its severity. 

The man who has not embraced Jesus as his Savior by faith is 
yet under the Law. And Paul says in our text, v. 5, that they know 
not God. All their service under the Law has brought them no nearer 
to God. How, then, can they walk in sanctification that pleases God? 
Even the most respectable of men, even the most honorable among the 
heathen, even the most noble among the haters of the Gospel, are 
unable to live a life of true sanctification. 

Sanctification can be practised by such only as are children of 
God through Christ. The persons whom Paul addresses in our text 
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are “brethren,” v.1, brethren in the same Brother, Jesus. And he 
urges them on to a fuller and richer Christian life “by the Lord 
Jesus.” Vv.1.2. Twice he thus addresses them. Sanctifieation is 
possible with such only as have embraced the Gospel by faith. It is 
the love of Jesus only wherewith He loved us even unto death which 
can move our hearts to spend our lives in His service. We are not 
like slaves, who are lashed to work, but like children, who delight to 
do their father’s will. Hence the apostle only exhorts and beseeches 
the Thessalonians. V.1. He need not say more; he need not demand 
or threaten. He need not employ the strong and compelling language 
of the moralizers. The Gospel of Jesus always makes the hearts of 
Christians willing and happy to do God’s bidding, to grow in sancti- 
fication. And the good works of the Christians are acceptable unto 
God by Jesus Christ. These good works still have their faults and 
blemishes, but the blood of Jesus washes these all away. 

If you feel sluggish and indifferent, because of your sinful flesh, 
to walk in sanctification, if at times you think that too much is being 
required of Christians, then go to the cross of Jesus. Consider what 
He did for you. Then your heart will again be warmed to Him, and 
you will gladly serve Him. Calvary is the source of all your strength. 

B. 


Third Sunday in Lent. 
Epu. 5, 19. 


Through faith in Christ Jesus every believer has become a child 
of God, Gal. 3,26, and is in possession of all spiritual gifts secured by 
the Savior’s vicarious suffering and death, Gal. 4,7. But, alas! he 
retains also his sinful nature, his carnal heart, his evil flesh. Rom. 7, 
14-25. Yet “this is the will of God, even your sanctification.” 1 Thess. 
4,3. For this reason God exhorts us to strive after sanctification. 
2 Cor. 7,1; 1 Thess. 4, 3—7. Such an earnest exhortation we find in 
the epistle-lesson for this Sunday. Very tenderly, but also very 
solemnly, St. Paul admonishes us to remember our high privilege as 
“dear children of God” and to walk worthily of the great honor be- 
stowed upon us. Let us consider this exhortation: — 


“BE YE FOLLOWERS OF GOD AS DEAR CHILDREN.” 


As followers of God 
1. Walk in love; 2. Walk in purity. 


1. 


“As followers of God walk in love.” In our text, Paul does not 
speak of justification, but of sanctification; he has in mind not such 
as would become children of God, but such as through faith are “dear 
children of God.” Sometimes it is said that we become children of 

5 
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God by following Christ, our Example and Teacher. This false, 
pharisaie doctrine is opposed to Paul’s teaching; for the apostle 
recognizes only those as children of God who believe in Christ. Eph. 
2,1—8. Only believers in Christ are God’s dear children and can be 
followers of God. 1John 5,4; Gal. 2,20; 1 Pet.5,9; Rev. 14, 12. 

As dear children we should be followers of God by walking in 
love. So the Lord exhorts us, “Walk in love.” V.2. The command- 
ment of love is the first and great commandment. Matt. 22, 37—40. 
Love is the fulfilment of the Law. Rom. 13,10. This is not natural or 
carnal love, but the fruit of the Spirit. Gal. 5,22. Therefore the norm 
of our Christian love is the love of Christ. “As Christ also hath loved 
us and hath given Himself for us,” ete. V.2. Christ’s love .was per- 
fect; so we, too, should strive after perfection in love. Eph. 4, 12—15. 
Christ’s love toward us flowed from His great love toward His Father, 
John 14, 31, so our love flows from true love toward God in Christ 
Jesus, 1 John 4,19. Christ loved all sinners, John 3,16; so we should 
love all men for Christ’s sake, 1 John 4, 21; Matt. 5,42. Christ loved 
us not only in word, but in deed and truth, Eph. 5, 2b. 25—27; so we 
should love, 1 John 3,18. Christ’s love toward us is perpetual, John 
13,1; so we should never become weary in love, Rev. 2,4. Christ’s 
love was true and sincere, Rom. 5,8; 1John 3,1; so our love should 
be sincere and true, 1 Tim. 1,5; 1 John 4,18; Eph. 4, 15. 

How wonderful is the love of Christ, our Savior and Lord! It 
has rescued us out of darkness and has made us “light in the Lord.” 
V.8. Through faith we are no longer in the kingdom of darkness, 
but in the kingdom of Christ, the Light of the world. Therefore we 
must walk in love as “children of light,” v. 8, being fruitful in every 
fruit of the Spirit, v.9. Love should reveal itself as goodness. Matt. 
12,35; 5,4448; 1 Thess. 5, 13—21; Gal. 6, 9. Love should reveal 
itself as righteousness. 1 Tim. 6,11; Rom. 6, 18.19; Phil. 1,11; Eph. 
6,14. Love should reveal itself as truth. 1Cor.13,6; 5,8; John 3, 
20. 21. 

Be ye, therefore, followers of God, as dear children, walking in 
love. How much is required of us! Do we walk in love as we are 
here commanded to do? Rom. 12,2; Eph. 5, 10. 


2. 


Walk in purity. God is Love, therefore we should walk in love. 
1John 4,16. But God is also holiness; therefore we must walk in 
holiness, in purity. Our text is an earnest warning against all 
manner of impurity. Vv.3—6. These vile sins are perpetrated by 
those who are in darkness, the unbelieving, unregenerate children of 
this world. V.8a. The heathen Ephesians had committed all these 
sins; but now as “dear children” of God, they were to flee them. V. 7. 
And certainly, how can a “dear child” of God commit these sins? 
There is fornication, v. 3, that dreadful vice, which is so prevalent in 
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tthe world. There is all manner of “uncleanness,” the hidden shame- 
ful things of which one does not even care to speak. Eph. 5, 12 (birth 
control). There is covetousness, especially that forbidden in the 
Tenth Commandment: “Thou shalt not covet thy neighbor’s wife.” 
Jer. 5,8; Matt. 5,28; 14,3. There is filthiness in speech. V.4. (Let 
the pastor apply this exhortation to the lasciviousness of our age as 
the sees fit.) 

Dear children of God, let us walk in purity! Ps. 51,7—11; Luke 
11, 40; Phil. 4,8. Our bodies are the Lord’s, who has bought us, v. 8; 
1 Cor. 6, 15—20; therefore they should be preserved clean, 1 Thess. 
4,4. All who yield themselves to impurity shall not be saved. V.5. 
(Let the pastor inculcate this upon his hearers very emphatically.) 
But blessed are the pure in heart. Matt. 5,8; Gal. 5, 22—25. 

Our text warns also against spiritual impurity, namely, unfaith- 
fulness against God’s Word. V.6. Impurity prevails where God’s 
Word is not taught in its truth and purity or where the solemn threats 
of God’s Law are treated lightly. To-day the world is filled both with 
false doctrine and with contempt for God’s holy Law, by which the 
heinousness of the vice of impurity is denied. Let us beware! Hos. 
4,15; 6,10; 9,1; Rev.17,1.2; 18,1—3. Hence let no man deceive 
you with vain words. Gal. 6, 7. 

Have we walked in love and purity? Job14,4; Rom.3,10. Let 
us, then, seek God’s forgiveness for Christ’s sake, 1 John 1,7, and let 
us daily ask for strength to do His will, Ps. 143, 10. 

St. Louis, Mo. JoHN THEODORE MUELLER. 


—— 


Entwürfe über die Leidensgejcdhichte Chrifti. 
(Fortfegung. Den Anfang f. Jahre. 50, ©. 97 ff.; Bahrg. 51, ©. 53 ff.; 
Sahrg. 52, ©. 58 ff.) 


GEriter Abjchnitt. 


Lektion 3: „Pilatus aber rief die Oberjten . . . züchtigen und 
Ioslaffen.“ Die Jünger fürchteten jich, die lebte Neife von Galilaa 
nach Serufalem anzutreten. Wir ziehen in diefen Wochen auch im 
Geifte hinauf nach Yerufalem. Haben eitel Segen zu erwarten: Starz 
fung de3 Glaubens, Vermehrung der Liebe zu SEfu. „Laffet uns mit 
SEfu ziehen!“ Der geringfte Dienft, den tir ihm für feine Liebe 
ermweifen können, daß mir ihn im Geift begleiten. 

Eine merfwiirdige Enticheidung eines heidnifchen Richters. 

1. Ungeredt. Herodes Hatte YEjum an Pilatus zurüdge- 
fchiet. Pilatus rief die Dberiten, die Hohenprieiter und das Volk gu- 
fammen. Anfprade: „Ihr Habt diefen Menichen zu mir gebracht.“ 
Anklage: „Er wendet das Volk ab.” „Sch Habe ihn verhört.“ Unter- 
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judt. „Vor eud” verhört. Cuch alle Gelegenheit gegeben, An- 
lage zu beweifen. „Finde der Sachen feine.“ Nichts beiviefen. Be- 
ruft fic) auf Herodes: „Herodes auch nicht.“ „Nichts auf ihn gebracht.“ 

So weit gang gut; nichts auszufeben. Pilatus wollte nach. Recht 
und Gerechtigkeit handeln. Legt Zeugnis von Chrifti Unfehuld ab. 
Befennt dies vor deffen Feinden frei öffentlihd. Und doch ungerecht. 
„Nichts auf ihn gebradht, darum will ich ihn züchtigen und [oS= 
laffen.” Qitchtigen, geißeln. Bei geringeren Verbrechen, die nicht 
den Tod verdienten. Apoft. 5,40. Staupen. Entfeeidung ftimmt nicht; 
hätte jagen follen: Nichts auf ihn gebracht, darum Ioslafjen. Sit 
CHriftus unfchuldig, warum züchtigen? Hat er Züchtigung berdient, 
warum feine Unfchuld bezeugen? 

Wie fommt Pilatus dazu? War fonft mit guten Gaben aus 
gerititet, fannte die Gefebe, hatte Menfchenfenntnis („mußte wohl, daß 
fie in aus Neid iberantiwortet hatten“). Fehler: Menfdhenfurcht, 
Cigennub. Wenn eS zu feinem Vorteil war, hat er Gefebe über- 
treten. Feigling. Bilchtigen, um die Duden zu befriedigen. Xo3= 
laffen, um fein Getvifjen zu befriedigen. Vielleicht hat er auch gedacht, 
Chrijtus hatte vorfichtiger fein, fich nicht für einen König ausgeben und 
die Hohenpriefter fich nicht zu Feinden machen follen. — Ym Kampf des 
Gemifjens gtwifchen Mecht und Unrecht trägt das Unrecht den Sieg 
davon. Nachdem er einen Finger breit getwichen war, wird er gar bald 
ganz Hingerifjen, unrecht zu tun. Crft geißeln, dann töten. 

Kaum war die Entfheidung ausgefprodhen, da fiel ihm wieder 
etivaS anderes ein: die Gewohnheit, einen Gefangenen loszugeben. 
Ein Ausweg, Chrijtum ohne Geipelung frei zu befommen. Pilatus 
ihmwanft Hin und her. Wankfelmütig, unentfchlofjen. 

Abbild vieler Menfden. Faliche Lehrer: züchtigen; Chrifti 
Gottheit leugnen, ihn zum Lügner machen. Loslafjen: SCjus ein 
frommer Menjch, Vorbild der Menfchen. Weltfinder: heute giichtigen, 
ihmähen, morgen als Tugendhelden preifen. Faljche Chrijten: Heute 
wandeln in Sünden, morgen in der Kirche des HErrn Lob fingen; heute 
befennen, morgen verleugnen. 

Pilatus eine Warnung für obrigfeitlide Perfonen; ohne 
Menjchenfurdht Unjchuldige freifpreden. Schuldige verurteilen. Bi- 
latus eine Warnung ebenjo für Prediger und für uns alle. Hitten 
mir uns, daß wir Menjchen nicht mehr fürchten als Gott! Apoft. 5,29. 
Grites Gebot. 

Hüten wir uns bor dem erjten Schrittl Nleinen Finger reichen. 
Tiefer und tiefer. So mit allen Sünden: Unehrlichkeit, Hap, Unmäßig- 
feit, faljche Lehre. Wer fann fagen, vo man jchließlich endet? Viele, 
die jebt mit der Welt laufen, haben wie Pilatus angefangen und find 
bom Haufen hingerijfen tworden. Hüften wir uns vor Wanfelmitig- 
feit! Bringt der Kirche nicht näher, fondern macht immer ent{diedener 
gegen Chrijtum. Gott gebe uns allen ein fefte3, beftindiges Herz! 
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2. Tröftlic. Chriftus unfhuldig. Alles hervorgefucht gegen 
ihn. „Nichts auf ihn gebracht.” Anklagen zufhanden. Wie die Sonne 
duch Wolfen, fo jtrahlt Chrijti Unfchuld immer wieder hervor. Darum 
freuen wir ung, dak Chriftus diefen Prozeß vor der weltlichen Obrig- 
feit durchgemacht hat. Wenn die Juden JCjum heimlich beifeitegefchafft 
hätten — tvas fie wohl gang gern getan hätten (Matth. 26,5) —, ware 
Chriftt Unjchuld nicht jo flar an den Tag gefommen. 

Wodurd war Pilatus zu diefer Überzeugung gefommen? a. Mangel 
an Setwweis. b. Kenntnis der Hohenpriefter. Aus Neid itberantivortet. 
ce. Durch Chrifti Reden und Auftreten. d. Durch Herodis Urteil. Wir 
haben bejjere Kenntnis der Unfehuld Chrifti. Pilatus hat eg nur mit 
groben Übertretungen des Staatsgefetes zu tun (Aufruhr, Vol! ab- 
wenden). Tiefer die Ausfprüche anderer Perfonen: ,unfduldig Blut 
verraten“, „ein frommer Menfh und Gottes Sohn”. Wir willen aus 
der Schrift: Untadelig in Gedanken, Worten, Werfen. „Kein Betrug 
in feinem Munde.” „Niemand unrecht getan.“ Luf. 1,35: „das 
Heilige.” Sad.9,9: „ein Gerechter.” Unfchuldig auch im Leiden. 
Wenn Menfchen leiden, gibt e3 viel Klagen und Murren. Hiob berz 
flucht den Tag feiner Geburt. Chriftus TYeidet bitter und fchwer. 
„Kichts auf ihn gebracht.“ Keine Klage, fein unrechtes Wort. 

Die Feinde Chrijti find nicht ausgettorben. Man hat Chrifti 
Leben, Wort, Bibel geprüft, viele Bücher gefchrieben, Anflagen, Vor- 
mürfe erhoben; Schmähreden, Spottreden. Was ift ausgerichtet 
worden? „Nichts auf ihn gebradt.“ Bf.51,6: „auf dak du recht 
behalteit in deinen Worten.“ Co bis ans Ende der Welt. Die Lippen 
derer, die Anflagen gegen das Chrijtentum erhoben haben, find ver- 
ftummt; Bücher, die Chriftum verhöhnen, bermodern. Die Chrijten 
fingen fort: „O Lamm Gottes unjchuldig.” 

Unfer Troft. Nur darum, tweil er unfhuldig ijt, fonnte er 
für dich eintreten und büßen. „Nichts auf ihn gebracht” — fann man 
da3 bon dir fagen und auf deinen Grabftein jfeßen? Befieh du felbjt 
deinen Lebenslauf, deine Gedanken, Worte, Taten. Lak deine Eltern, 
Gefdhwmifter, Kinder, Verivandten, Freunde dein Leben prüfen. Mofes 
mit feinem Gefeb. Der Teufel, der Anfläger. Gott felbft, der Augen 
hat wie Reuerflammen. Urteil: Man hat viel auf dich gebracht. 
Mirffen uns aller Sünden jchuldig geben. Auch Unterlaffungsfünden. 
Unter der Volfsmenge mögen mande getvejen fein, denen Chrijti Unz 
fchuld befannt war, die al3 Zeugen hätten auftreten jollen, aber ge- 
fchwiegen haben. Wie oft haben wir gejchiwiegen, wo wir für Chrijtum 
hätten eintreten follen! Wie oft figen tir in Gefellfehaften über einen 
Unfehuldigen zu Gericht und urteilen! Wer fünnte vor Gott bejtehen? 

Das ijt der Grund, warum der Unjchuldige alles über fich ergehen 
Yaßt. Hätte eS verhindern können. „Um unferer Sünde willen ger- 
fohlagen.” „Für uns zur Sünde gemadt.“” Der Unjchuldige für 
den Schuldigen, der Geredhte für den Ungerechten. Gtellvertreter. 
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Grlöft, erworben. Gein Kampf ift unfer Sieg, Dem dente nad). 
Dann wird das Herz voll Lob und Dank. „Ich will dir zu Ehren alles 
tagen“ ufm. (Lied 75,13.) 

Und wenn du einmal in die Lage fommft wie Chriftus, daß du 
unjduldigeriveife verurteilt, von Menfchen gezüchtigt wirt, wenn andere 
Leute, die deine Unfchuld fennen, nicht für dich eintreten, fo nimm 
Chriftum zum Vorbild im Leiden, Röm.8,29. „Seinem Vorbild 
erden glei.“ (Lied 278,2.) „Ach, lak deine Todespein nicht an mir 
verloren fein!“ ELDER EN: &. €. 


Zweiter Abjchnitt. 

„Auf das Feft aber mußte der Landpfleger ... hinweg mit diefem und gib 
uns Barabbam 108.” 

,€rivablet euch heute, twelchem ihr dienen mollt“, Boj. 24,15. 
Sebt mieder eine Stunde der Entfcheidung. Bisher hatten nur die 
Hohenpriefter und die Ültejten Chrijtum verivorfen; nun foll das Volf 
felbjt fich ent{cheiden. 


Welchen wollt ihr, Chrijtum oder Barabbas? 


1. Dieje Frage wurde etn “an pie Wiper 
geftellt. Btwijdhen mem Hatten fie die Wahl? Nah Gemwohn- 
Heit. Grinnerung an die Befreiung aus der Knechtidhaft wWayptens. 
BVarmberzig gegen Fremdlinge, 5Mof. 10,19. Die Romer hatten den 
Suden diefe Gewohnheit gelaffen, um die Juden fich geneigt zu halten 
und die Volfsmenge am DOfterfeit in gute Stimmung zu berjeben. Aber 
fie mußten den Landpfleger bitten, daß er ufi., Apojt.3, 14; Mark. 
15,8. Der Landpfleger jtellte ihnen etliche vor. Welchen fie bez 
gebrten, gab er frei. Diefe Sitte war wider Gottes Ordnung. 
übeltäter foll man ftrafen. An dem Paffah, das Gott eingejebt hatte, 
hätten fie genug Erinnerung gehabt. Vergeblich dient man Gott mit 
Menfdhenordnungen. 

An diefe Sitte erinnert Pilatus das Volf. Warum gerade jebt, 
mitten in diefem Prozeg? Nachdem er gejagt hatte, er wolle Chrijtum 
geipeln Tajien, fiel ihm Ddiefe Gewohnheit ein als ein gutes Mittel, 
SEfum ohne Geipelung frei zu befommen. Warum war Pilatus unt 
die Freilafjung Chrijti fo beforgt? Weil er Chriftt Unschuld erfannt 
hatte und mußte, daß die Yuden ihn aus Neid überantiwortet hatten. 
Bon dem Bolf hatte er großen Zulauf gehabt. 

Da ging das Volf hinauf „und bat, daß er tate, twie er pflegte“, 
Mark. 15,8. Ohne einen Namen zu nennen. Pilatus ftellt ihnen zwei 
Menjhen vor. Wer war Barabbas? übeltäter. Mit den Auf- 
rührerifchen ins Gefängnis geworfen. Mörder, der den Tod verdient 
hatte. Somderlicher Verbrecher. „In der Stadt einen Mord be- 
gangen“, darum öffentlich befannt. „Saft richtig.” 

Warum ftellt Pilatus gerade einen jolchen Mörder neben Chrijtum? 
Warum nicht zwei Verbrecher aus dem Gefängnis? Um die Wahl des 
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Volfes um fo leichter zu machen. Konnte fic) nicht denken, daß fich das 
Volk für den Mörder entfcheiden twiirde. 

Welch eine Zujammenftellung: der Heiland neben dem ruchlofen 
Verbrecher! „Unter die Übeltäter gerechnet.“ Der eigentliche Name 
des Barabbas war vermutlich Jefus. In einigen alten Sandfdriften 
und Überfegungen: „Zejus mit dem Bunamen Barabbas.” Der Name 
SEfus fpäter wohl aus Ehrfurcht gegen Chrijtum tweggelaffen. Neben 
dem wahren SEfus der falfche Jefus, neben dem Heiligen der Unbeilige. 

„Welchen wollt ihr?“ Hätte fagen fönnen: Xhr habt 
eine Gewohnheit. Sch gebe euch SEjum frei. Aber er wollte nicht nad) 
eigenem Gutdünfen Handeln; eS follte Bolfstvahl fein, darum legt er 
die Wahl in ihre Hände. Damit verfehlte er’s. Wermeintlich Hluger 
Plan. Wobhlwollender Gedanfe. Aber doch größte Unflugheit. Hätte 
ih denfen fönnen, was das mit Blindheit gefchlagene Wolf tun twiirde. 
Pilatus erwies fich als ein fchiwacher, ungerechter Mann. Schtwachheit: 
hatte felbjt über Chrijtum urteilen jollen. Legt die Wahl in die Hände 
des unguberlaffigen Volkes. Ungerechtigkeit: Leben und Tod eines 
Unjduldigen bon der augenbliclichen Laune eines verblendeten Volfs- 
haufens abhängig zu macen und einen Unjchuldigen mit einem Mörder 
zufammenzuftellen. In folche Torheit verfällt er aus Menjchengunft. 

„Welchen wollt ihr?“ Entjcheidungsitunde. Ohne Ziveifel waren 
mande im Bolt SEfu freundlich gefinnt. Hatten Predigten gehört, 
Wunder gejhaut, Hofianna gefungen. Hätten ihn wohl frei gebeten. 
Die Hohenpriefter und die Älteften „überredeten das Volk“, 
fuchten eg umzuftimmen. Werden nichts unterlajjen haben, die Feind- 
{daft gegen Chrijtum gu erregen: Chrijtum verdächtigt, Barabbas 
herausgeftrihen. Barabbas als Übeltäter befannt, darum lange nicht 
fo gefährlih wie SEfus, der unter dem Mantel der Frömmigfeit ein- 
bergehe. Barabbas habe bloß einmal in einem Aufjtand übel gehandelt; 
Chriftus errege beftandig Aufruhr. Yoh. 11,48: „jo werden fie alle 
an ihn glauben.“ Bann, Joh. 9,22. Drohung und Verheipungen. — 
&3 gibt in allen Gejellihaften und Gemeinden Wortführer. Solange 
fie ihren Einfluß gebraucjen, die Sade des HErrn zu führen, ijt e8 
mohlgetan. Traurig, wenn fie als Radelsfiihrer ihren Einfluß gegen 
Chriftum und fein Neich geltend machen. 

„Da frie der ganze Haufe: Hinweg mit diefem!” 
Entfeblice Stunde, da das Volk feinen König vertwarf und den Verz 
brecher mähltel Chriftum verleugnet, Apoft.3,13—15. Wo waren 
die Kranken, die Chrijtus geheilt, die Traurigen, die er getröjtet 
hatte uftv.? Verjtummt. Welche Undankbarkeitl Matth. 23, 37. 
Man hätte auch den Teufel Iosgebeten, wenn er neben YEfum geftellt 
worden wäre. Bunachjt waren e3 die Oberften im Volf, die FEfum 
hapten, meil er alles Vertrauen auf eigene Gerechtigkeit, fleifchliche 
Geburt aus Abraham und Beichneidung zufhanden gemacht hatte. 
Aber das Volf hatte diefelbe Gefinnung. Wenn er ein mweltliches Reich 
aufgerichtet hätte! 
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Wie wetterwendifehl Heute Hofianna, morgen: „sKreus 
zige!” Niemand fann fic) auf Menfchen verlajfen. Torheit, um die 
Gunjt des Volkes zu bublen und deffentiwegen gegen das Gemijjen 
zu handeln. „Verflucht, wer fich auf Menfchen verläßt!” — Welche 
Blindheit! Die Juden fannten die Weisfagungen und jahen, twas 
hier borging. Sahen nicht, daß fich die Schrift erfüllte. ES gibt Leute, 
die willen die Schrift, aber wollen dennoch nicht, daß „diefer“ über fie 
berriche. 

Leiden Chriftt. Muß fich neben den Mörder ftellen lajfen und 
zufehen, wie Barabbas ihm vorgezogen wird. Diefe Schmah um 
unfertwillen getragen. Genuggetan. — Noch heute erfahren Kinder 
Gottes, dak Gottloje ihnen vorgezogen werden. Die Welt gibt noch 
heute Barabbas frei und freugigt Chrijtum. Yoh. 15,18. 19. 

2. „Welden wollt ihr?” Diefe Frage wird heute an 
euch gestellt. Golde Entfeheidungsftunden fommen für einzelne 
Gemeinden und einzelne Chrijten. Auf der einen Seite Chrijtus: 
Wer mein Sünger fein twill, verleugne die Welt. „Wer Vater oder 
Mutter mehr liebt” ufw., Matth.10,37. Verheifung: Krone des Lebens. 
Auf der andern Seite: Welt, YAugenluft ufw. Verheißung: Gliie, 
Leben in Herrlichkeit. Was wollt ihr: Sünde oder Gerechtigkeit, Segen 
oder Fluch, Leben oder Tod? Geid ihr für oder wider Chrijtum? 

G8 gibt Leute, die wählen Barabbas, verabjcheuen das Evans 
gelium. Stolz auf ihre Tugenden. Die Feindihaft macht fie unjinnig. 
Schliegen mit Varabbas, mit Feinden Chrifti, Freundfchaft. Auch in 
unferm Lande fchleihen Leute umher und überreden, Barabbas zu 
wählen. Wer bon der Lehre abweicht, fich zu gottlofen Verfammlungen 
halt, in Sünden wider fein Gewiffen dahingeht, den Verfuchungen der 
Welt nachgibt, wählt Barabbas und freugigt Chrijtum aufs neue, 
Hebr. 6, 6. 

Andere fhtwanfen unentjchieden Hin und her wie Pilatus, der 
Chrijtum freifprechen, aber nicht fein Ditnger werden wollte. Züchtigen 
und Ioslafjen. Gunjt und Anfehen galt ihm mehr. Solche, die 
Chriftum Tiebgetwonnen hatten, wollten zwifchen Chriftentum und Welt 
vermitteln, gerieten immer tiefer in Verlegenheit; die Feinde forderten 
immer mehr, und fie warfen ein Stic des Chrijtentums nad dem 
andern über Bord, und fchlieglich ftellte die Welt die lebte Forderung. 

Wie freht eS mit dir? Feindjhaft gegen Chrijtum jtedt 
doch wohl nicht in unferm Herzen? Von Natur find wir nicht beffer 
alg die Juden. Chrijtus macht auch unfere Gerechtigkeit zunichte. 
Zugehörigkeit zur Kirche, unfere Werke, das tut es nicht. Mit unferm 
Tun verloren. MWlein aus Gnaden. Laß dich nicht duch Radels- 
führer betoren! Folge der Stimme deines Heilandes. Warnung für 
uns alle: Einjt mollten die Juden Chriftum gum König machen, 
jebt freugigen. Mancher hat fchon Hofianna gefungen und fehreit min: 
„Hinmweg mit diefem!” oder jchiweigt, tenn andere eS tun, hält Freund- 
Ichaft mit ihnen, macht fich ihrer Sünden teilhaftig. 
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Wir wollen es mit ACfu Halten. Verleugne die Welt und folge 
ihm. Wir fehen, wie er leidet und dem Barabbas gleichgeitellt wird; 
aber er wollte leiden. Der gute Hirte für die Schafe. Geele, das 
tat ich für dich. Darum halten wir e3 mit ihm. Hintweg mit Barabbas 
und gib uns Chrijtum! Ihm gehört unfer Herz. „Sch und mein 
Haus wollen dem HErrn dienen.“ &.€. 


Dritter Abfchnitt. 


„Da er auf dem Nichtftuhl jak, fchidte fein Weib zu ihm ... viel erlitten 
im Traum bon feinettwegen.” 
Hie und da ein Strahl Himmlifchen Glanges, ein Lichtbild in 
Ehriiti Leiden. 
Der Traum des Weibes Pilatus’. 


1. Die näheren Umftände. Das Weib des Pilatus hatte 
einen Traum. Träume haben meift natürliche Urfachen, Pred. 5, 6, 
fnüpfen an an Dinge des natürlichen Lebens. Wirres Durcheinander, 
Bilder ohne Wefen, Sir. 34,3. Träume find Schäume. Man fann 
fih nicht darauf verlajfen. Greift nach dem Schatten und till den 
Wind Hafcden, Sir. 34,2. Narren verlajfen fich auf Traume, Gir. 34, 1. 

Gott hat durch Traume zu Menfchen geredet, 4 Mof. 12,6; 1 Sam. 
28,6; Soel3,1; Apoit.2,17. WBeijpiele: Yafob, 1Mof. 28,12; 31, 
10.11; Whimelech, 1 Mof. 20,3; Sofeph, 1 Mof. 37,5; Solomo, 1 Kon. 
3,5; Pharao, 1Mof. 41,17; Laban, 1Mof. 31,24; Nebufadnezar, 
Dan. 2,1.28; 4,2; Bojeph (Marias Verlobter), Matth. 1,20; 2, 
13.22; die Weifen aus dem Morgenlande, Matth. 2,12. 

Geheimnisvolle3 Walten Gottes. Wenn das Gemwühl des Tages 
berjtummt ijt, geht der Geift Gottes in den Hütten der Menfchen umber 
und redet mit ihnen. 91. 17,3: „Befucheit eg des Nachts.“ DOffenbart 
zufünftige Dinge, gibt Anweifungen, wie fich zu verhalten, erfchredt die 
Menjden, Hiob 33, 15. 16; Weish. 18, 17. Daneben auch faljche 
Träume, Gefichte falfher Propheten, Ser. 23,27; 29,8; Gach. 10,2; 
5 Mof. 13, 1.3. 

Was hat Pilatus’ Weib geträumt? Genaues wiffen, wir 
nicht. „Biel erlitten von feinetwegen.” Bon Chrijto geträumt. Woher 
mußte fie, daß e3 Chriftus mar? Aus der Bejchaffenheit des Traumes. 
„Biel erlitten” ; fhreclicer Traum, der fie in Angit berjebte. Vielleicht 
geträumt, tie Chriftus getötet wird und das Strafgericht hereinbricht. 

Mag natürliche Urfahen gehabt haben. Hat wohl in den lebten 
Tagen manderlei von Chrijto und der Feindichaft gegen ihn gehört. 
Aber obwohl natürlicher Traum, dennoch ein Traum bon Bedeutung. 
Die Schrift berichtet ifn. Bom Teufel fann er gewiplich nicht gewejen 
fein, denn der wollte Chriftum getötet haben. Falls die Hohenprieiter 
bon diefem Traum gehört haben, werden fie geurteilt haben, dak Heiden 
feinen göttliden Traum haben fonnten. Aber: Laban, Pharao, 
Nebufadnezar. 
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,Smidte zu ihm und ließ ihm jagen.” Ging nicht felbit. 
SHict fich nicht. WS Pilatus auf dem Richterftuhl fap, fam der Bote. 
Allen Anivefenden bemerfbar. Wie ijt die Botichaft befannt ge- 
worden? Die Changelijten pflegen nicht zu befchreiben, was heimlich 
gefchieht, fondern mag fie gefehen und gehört haben. Wielleicht hat der 
Bote die Botfchaft iibermittelt, fo daß andere es hören fonnten oder 
der Richter felbft Hat die Botfchaft befanntgegeben. Vielleicht hat auch 
der Bote ausgeplaudert, mas ihm als heimliche Votichaft anvertraut 
tworden var. 

2. Der Bwed diefes Traumes. — Zeugnis der 
Unfhuld Chrifti. „Mit diefem Gerehten.“ Gtrahl der 
Gottheit Chrifti. Selbit ein heidnifches Weib muß Zeugnis ablegen; die 
höchitgeftellte Frau im Lande tritt für JEfum ein. Der Viinger Zeugnis 
hätte nicht fo viel Einfluß gehabt wie diefes Zeugnis. Die Männer in 
Ssrael tun ihren Mund nicht auf; ftatt defjen tritt Pilatus als Chrifti 
Vefdiiber auf. Die israelitifhen Weiber jchiveigen, aber ein heid- 
nifches Weib wird Predigerin feiner Unfhuld. — Um bas Zeugnis 
deiner Unschuld brauchft du nicht zu forgen; Gott ertvect Zeugen, an 
Die Du nicht zu denfen mwagit. 

Wie ijt das Weib zu diefer Überzeugung gefommen? Sie hatte 
nichts alg den Traum und das Hffentliche Gerücht von ICju. Wir 
twiffen es aus Gottes Wort. Das Evangelium jtellt den Unfchuldigen 
bor Augen. Ihr Frauen, Jungfrauen, ihr werdet nicht hinter diefem 
Weibe zurücitehen wollen. Wir Männer wollen uns nicht jchamen, 
Chrijtum zu befennen. Im ganzen Leben Chrijti wird uns von feiner 
Frau berichtet, die Chrijto feindjeliq gegenübergeitanden hatte (nur 
Die Mägde des Hohenpriefters). Die Männer rufen: „Kreuzige ihn!“ 
Die Weiber Flagen und beiweinen ihn (allerding3 das lebtere war bloß 
Mitleid). Noch heute fiBen mehr Frauen FEju gu Füßen als Männer. 
Mehr Männer in den Gefängnifjen und Strafanjtalten, mehr Frauen 
in den Kicchenbänfen. 

Cine Warnung für Pilatus. Das Weib warnt ihren 
Mann. Sie ijt gewiß, daß ihr Mann fih an dem Angeklagten ver- 
fündigen fann, darum feine Rube. „Habe du nichts gu fdhaffen mit“ uf. 
Die Warnung fam von Gott jelbit. Im lebten Augenblick jtrectt 
Gott jene Hand nochmals aus. Schon etliche Male angeflopft: „Du 
fagit eS, ich bin ein König; . . . dazu geboren und in die Welt fom- 
men“ uj. Nun will Pilatus YEfum „züchtigen und loslaffen“. 
Warnung durch eine Perfon, die ihm die Tiebite ift. Viel Langmut 
und Treue. &3 ift Pilatus fchwer geworden, fein Heil zu verfcherzen. — 
Wohl wollte Gott die Welt durch Chrifti Leiden erlöfen, aber man fann 
ihn nicht befhuldigen, dak er Pilatus’ Sünde gewollt hat. Hat ihn 
gewarnt. Keinen Gefallen an der Bosheit der Menfden. Ihre eigene 
Schuld, wenn fie verlorengehen. 


Noch heute Warnungsbotihaften. „BZiweis oder dreimal“, Hiob 
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33,29.30. Gchict Boten zu ung, die uns die Liebjten find: Eltern, 
Weib, Freund, Pajtor. Ziehen wir die Warnungen nicht auf Muttvillen! 

Hat die Warnung Einfluß auf Pilatus gehabt? Gr macht einen 
ernjtliden Verfuch, SCjum losgulaffen. Das Wort feines Weibes Liegt 
ihm im Sinn, wenn er jagt: „Ich bin unjhuldig an dem Blut diefes 
Geredten.“ Schließlich aber doch die Warnung feines Weibes in den 
Wind geichlagen. 

Vorbild für Frauen, ihre Männer zu befänftigen und von der 
Sünde abzuhalten und zu warnen, damit fie nicht mitfhuldig werden. 
Traurig, wenn Weiber die Manner zur Sünde verführen (Eva) oder 
in der Sünde bejtarfen (Gapphira). Böfer und guter Engel. Spr. 31, 
10—12. 30. Frauen fonnen ebenfoviel für Chriftum mie gegen 
Ehriftum tun. Gegen: Sfebel, 1 Min. 21,5—10; Athalja, 2 Chron. 
22,2.3; Herodias, Matth. 14,8. Für: Hulda, 2 Mon. 22, 14—20. 

Manner follen fi nicht von tweltlichen Weibern verführen 
lafjen, aber vernünftige Ratfdlage der Frauen follen fie nicht verachten. 
Ware Pilatus feinem Weibe gefolgt, fo hatte er fich viel Unglücd erfpart. 

Gnadenruf für das Weib. Gott ftrect feine Gand auch 
nach) dem Weibe aus. Hat fie befonders auf SEfum aufmerffam ge- 
macht. Fußfpuren Gottes. Sie redet für Chriftum, aber hat fie ihn 
im Glauben angenommen? Wir twiffen es nicht. Kirchenväter nennen 
ihren Namen: Claudia Procula, jagen aber nichts von ihrem fpäteren 
Leben. 

Aus der Botfchaft des Weibes Pilati fann man etivas herausz 
lefen: „Habe du nichts zu fdaffen.” Soll der Richter nicht für den 
Unfduldigen eintreten, nichts mit ihm zu jchaffen haben, mit Petro 
fpredjen: Geht mich nichts an? Viele wollen mit Chrifto nichts zu 
ichaffen haben, nicht für, nicht gegen ihn fein. Wenn Pilatus’ Weib 
im Unglauben geblieben ift, dann erleiden fie beide „viel um Diejes 
Gerechten willen“. Wollen hoffen, daß Gott das angefangene Werk zu 
einem glüdlihen Ende geführt hat. Die griechifchen Kirchenväter 
haben Pilatus’ Weib unter die Heiligen verfebt. Sie hat Chrijtum als 
einen Gerechten befannt; mollen hoffen, daß fie ihn fpater auch als 
Srlöfer erfannt hat. Wenn fie im Glauben geftorben ijt, befennt fich 
CHhrijtus auch zu ihr. 

Wie jteht eB mit dir? Wie ftehit du gu deinem Heiland? 
Schmerz über die Sünde? Verlangen nach Gnade? Prüfe dich! 

re E. &. 


Vierter Abjchnitt. 
„Da tief Pilatus abermal zu ihnen und wollte JCjum Ioslafien ... und 
geißelte ihn.“ 
Die Verfuce de3 Pilatus, das Leben des Unfchuldigen zu retten. 
1. Dur Überredung. Durch die Entfcheidung des Volkes 


war der Landpfleger aufs hidjte betroffen. Kann fich nicht entfchliegen, 
über den Unjchuldigen die Todezitrafe gu verhängen. „Was foll 
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ih denn maden mit JEju“, wenn ich Barabbas losgebe? Er 
hatte gern beide freigegeben und gibt den Juden gu veritehen, daß fie 
mit Barabbas auch SEfum Losbitten follten. „Den man nennet 
Chriftum.” Ein Grund, der fie dazu betwegen follte. Matth. 27,17: 
„bon dem gefagt wird, er fei Chrijtus.” Er hat wohl daran gedacht, 
daß bor ivenigen Tagen das Volf ihn als König empfangen hatte. Gottes 
Fügung! Das Volk follte im Augenblid der Entjcheidung nochmals 
daran erinnert werden, wer der fet. Wie tut Gott doch alles, um die 
Sünder bon ihrem böfen Wege abaubringen! 

Das Volk frie: , KRreugige ihn!“ Bm Gericht pflegen nicht 
die Anfläger die Strafe zu bejtimmen, fondern der Richter. Hier die 
Anfläger. Nennen die Todezitrafe. Nicht genug, daß Barabbas, der 
Verbrecher, frei wird, AEfus, der Unfchuldige, muß fterben! Pilatus 
hätte ihn freigegeben, aber da3 Volk verbittet fich das. 

„Bas hater denn itbels getan?” Reine Urfahe. Zum 
drittenmal bezeugt Pilatus Chriftt Unfduld. „Darum züchtigen und 
Yoslafjen.“ Fällt wieder auf den alten Plan zurüd, um die Vlutgier 
des Volkes zu ftillen. 

„ber das Volk fehrie noch viel mehr: Kreugige ihn!“ „Lagen ihm 
an mit großem Gefchtei.” „Ihr Gejchrei nahm überhand.” Da fie 
fehen, daß der Richter feine richterliche Getwalt nicht gebrauchen will, 
befommen fie nur um fo mehr Mut, die Kreuzigung zu erprefien. Was 
fie auf gejeblichem Wege nicht erreichen fonnen, fuchen fie Durch unz 
finniges Gefchrei zu erlangen. Gebriill unfinniger Menfchen, Pj. 22, 
17.14. Rotte, Hunde. Ihnen ijt’s nicht genug, daß SEfus gegeigelt 
wird; fterben muß er! 8 genügt nicht, daß die Hhrijtliche Kirche in 
den Winkel gedrüct wird; aus der Welt muß fiel — Schredliche Feind- 
{haft der Suden. Muferfter Haß. Die Juden haben Ehriftum verz 
tworfen. Die Seinen nahmen ihn nicht auf. Sich felbft das Urteil 
gefällt. Wenige Jahre jpäter ift Barabbas [03 in Serufalem, Mauern 
in Trümmern, Tempel in Schutt. Mord überall, Pf. 109, 17.18. Ein 
folcheg Ende hat die verfehrte Furcht des Nichter8 genommen. Auf 
frummen Wegen hat man fein Glied. 

Wir bedauern, daß Israel fein Heil von fich geitogen hat. Aber 
Ssrael3 Fall ijt der Neichtum der Welt. Darüber freuen wir uns. 

2. Dur Geißelung „Da nahm Pilatus YEfum und 
geißelte ihn“, durch feine Diener. Graufame Strafe für Übeltäter. 
Nach römischen Gefeb nur an Sklaven vollgogen, Apoit. 22,25. Unter- 
Ihied zmwijchen Geigelung und Züchtigung, ftäupen, mit Ruten fhlagen, 
2 Kor. 11,24—26. WVierzig Streiche weniger eins. 

med diefer Geißelung? KEfu Leben zu retten, Luf. 23, 16. 22; 
die Wut der Yuden zu ftillen. Schien Pilatus ratfamer, einen Un 
fchuldigen zu geißeln, um einen Aufruhr zu unterdrüden. 
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Bitteres Leiden. Kleider ausgezogen. Gntfleidung vor 
andern Leuten ijt einem züchtigen Menfchen fehr laftig. Adam und 
Ena. Er läßt fis entfleiden, um unfere Vlöße zu deefen und uns das 
Kleid der Gerechtigkeit zu eriverben. An eine Säule gebunden. Da 
fteht der, an dem der Vater im Himmel Wohlgefallen hat. „Ia, Vater, 
ja, bon Hergensgrund, leg’ auf” ufto. Geigfel: Riemen, mit eifernen 
Stacheln berfehen. Fleifch zerriffen. Kam öfter vor, daß einer dabei 
in Ohnmacht fiel oder tot zufamenbrad. Werden unbarmberzig drauf- 
gefchlagen haben. Die Regel „vierzig Streiche weniger eins“ fannten 
die Romer nicht. Pilatus war es nur lieb, wenn IEfus übel zuge- 
richtet wurde, um Mitleid zu eriveden. — Tiefe Erniedrigung Chrifti. 
Bei alledem hatte er „alle Gewalt im Himmel und auf Erden“. — 
„Züchtigen und loslaffen.” Wenn es Pilatus jest nur getan 
hatte! Wber auf die Geielung folgte die Kreuzigung. Dann hatte 
SEefu menigitens die Geigkel eripart werden fönnen. Halbherzigfeit 
de3 Pilatus mar jeHuld daran, daß Chriftus beides leiden muß. Gr 
muß den Kelch gang austrinfen. 

Gemeisjfagt Pj.129,3. Wie der Ader gepflügt wird; Fur- 
chen ziehen. ef. 63,2 (rotfarben); 53,4 (gefchlagen); 8.5 (zer 
fohlagen); 50,6; $f.35,15; 38,18. Chriftus felbjt vorhergefagt: 
Matth. 20,19; Mark. 10,34; Vuk. 18,33. 

Anwendungen. Warum wird der Unfchuldige gegeifelt? 
Um unfertwillen. Darum hat er jtill gehalten. „Sch hielt meinen 
Rüden dar.“ Wir haben „viel Streiche” verdient, Zuf. 12,47. Die 
Geigel, mit der er die Widerfpenftigen Strafen twill, Pj.2,9; Offenb. 
19,15. Laßt uns demütig unferer Sünden gedenfen! Chriftus wird 
gegeißelt, damit wir der Geißel Gottes entrinnen. Für uns geitäupt. 
Sn danfbarer Liebe fchlagen unfere Herzen ihm entgegen. 

Die Geifelung macht alle Cinbildung bon eigener Genugtuung zus 
ichanden. Leute, die fich geigeln und martern, um Vergebung bei Gott 
zu verdienen. Baalspfaffen, 1 Ron. 18, 28. Wenn unfere eigene 
Marter genugtun fönnte, mare Chrijtus umfonjt gegetRelt worden, 
Gal. 2,21. 

Sein Leiden ift vollendet. Sibt zur Rechten Gottes. Wird aber 
noch heute gegeißelt und gefchlagen. Dede Verleugnung, jedes un- 
rechte Wort, jede mutivillige Sünde find Geikelichläge. Laßt uns aufs 
neue geloben, ihn nicht durch undeilige Gedanken, Worte und Werke aufs 
neue zu betriiben und zu vermunden! 

Auch mir müfjen mitunter leiden. Wie e3 bei den Römern 
Geikelung und Stäupung gab, jo werden noch heute die größeren Straf- 
gerichte Gottes Geipeln genannt, Bj. 32,10; Ser. 5,3, die väterliche 
Züchtigung aber Rute, Hebr. 12,6. Laßt uns die väterliche Züchtigung 
des himmlischen Vaters mit Ergebung annehmen, fintemal fie gu unjerm 
Beiten dient, damit wir nicht famt der Welt verdammt werden, Hebr. 
12,6; Rom. 8,28; 1 Kor. 11, 32. &. &, 
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The Story of the Catechism. By Th. Graebner, Concordia Seminary,. 
St. Louis, Mo. Concordia Publishing House, St. Louis, Mo. 147 pages, 
434%X714. Illustrated. Price, 75 cts. 


The quadricentennial of Luther’s Small Catechism is very acceptably 
commemorated by the publication of this brief history of Luther’s great 
little book, ponderous in importance beyond computation. A long history 
is here told in a short and fascinating manner. After this book has been 
read, the reader will feel inclined to purchase a copy for his friend who 
may not be thoroughly versed in Lutheran lore. Indeed, Professor Graeb- 
ner’s book should be welcomed in every Lutheran home and be spread 
by every one who has been benefited by the sublime truths contained in 
Luther’s Catechism, to let the world know here is a text-book on religion 
which has outlived many others and is of inestimable value even in our 
day of progress and invention. 


The Small Catechism of Doctor Martin Luther, a Most Precious: 
Gift of the Reformation of the Church. In commemoration of 
the four-hundredth anniversary of the publication of Luther’s Small 
Catechism. 1529—1929. By J. T. Mueller, Concordia Seminary, St. 
Louis, Mo. The Lutheran Literary Board, Burlington, Iowa. 37 pages, 
744%. Price, 65 cts. Order from Concordia Publishing House, 
St. Louis, Mo. 


Professor Mueller’s contribution to commemorate the great day of 
Luther’s Small Catechism is different in many respects from Professor 
Graebner’s story. We would call Professor Mueller’s book a gift-book, 
a souvenir sui generis, and, as far as our observation goes, par excellence. 
The publishers have gone to great expense in preparing this exceedingly 
neat and attractive volume. Its heavy paper, excellent typography in red 
and black, and the quaint illustrations combine to make it a real work 
of art. The author’s eight brief chapters strikingly bring to the atten- 
tion of the reader the importance of Luther’s great little book. Every 
serious attempt on the part of authors and publishers to make the world 
acquainted with it should enlist the support and acclaim of those who 
know its value. 


Verhandlungen der fedjgehuten Sahresverfammlung de8 Teras-Diftrikts 
der Co.-Luth. Synode von Miffouri, Ohio und andern Staaten, gehalten 
gu Malone, Ter., vom 4. bis zum 10. Juli 1928. Concordia Publishing 
House, St. Louis, Mo. Preis: 45 €t3, 


Der Bericht enthält den Schluß eines deutfchen Neferats von P. €. F. Mörbe 
über den fiebten Artikel der Konkordienformel ,Vom heiligen Abendmahl Chriftiv. 
P. ©. M. Robert bietet ein englifches Neferat über “Stewardship and Its Appli- 
cation to the Modern Needs of the Church”. 


Vierzehnter Synodalbericdht de8 Nord-Jlinvig-DiftriftS der Co.-Luth. Synode 
von Mifjouri, Ohio und andern Staaten, verfammelt zu River Foreft, SU, 
pom 20. bis zum 26. Suni 1928. Preis: 18 Cts. 


Auf 112 Seiten bietet diefer Bericht alles Wefentliche, was auf der Synodal- 
verjammlung des Nord-Jllinois-Diftritts verhandelt wurde, darunter ein eng: 
lifes Referat von P. Aug. Burgdorf über die brüderliche Ermahnung und ein 
deutjches Neferat von P. ML. Nidel über die Frage: „Was muß gefchehen von 
jeiten unjerer Gemeinden und der Synode, damit wir auch in diefer eigenartigen 
geit erienntnisreiche Chriften erziehen" Jn diefem Referat tritt, wie zu eriwar- 
ten, die Gemeindejchule in den Vordergrund und wird mit Recht als die befte 
Erziehungsanftalt unferer Kinder hingeftellt. Nachdem fo viel iiber diejen Gegen- 
ftand gejagt, gejdrieben und gedrudt worden-ift, fragt man fich recht Hleingläubig: 
Wird diejes Zeugnis endlich Frucht bringen bei den Gemeinden, die feine Ge- 
a haben und dod) eine folde wohl einzurichten imftande wären? 

offentlich. 
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Church Government and Church Offices in a Lutheran Congregation. 
English translation of the doctrinal essay read at the meeting of the 
South Dakota District. 1928. By P. E. Kretzmann, St. Louis, Mo. 
52 pages. 

Dr. Kretzmann’s essay deserves to be read beyond the boundaries of 
the South Dakota District. Over against ancient and modern false doc- 
trines concerning the holy office of the ministry the essay brings the Scrip- 
tural argument for its divine institution and adduces weighty evidence 
from the writings of Luther, Walther, Hoenecke, and Pieper, who have 
ever taken the Scriptural stand. 


Missouri, Iowa, Ohio. The Old and the New Differences. By J. Buenger, 
R.1, Mount Carroll, Ill. 92 pages. Price, 50 cts. 

Rev. Buenger presents the differences indicated in the title of his book 
in the following chapters: “The Doctrine of the Church and the Ministry; 
Open Questions; Millennium and Antichrist; The Sunday Question; The 
Doctrines of Conversion and Election; Inerrancy of the Scriptures.” 

B 


Fundamental Christianity. By Francis L. Patton. The Macmillan 
Company, New York. 334 pages, 734514. Price, $1.50. Order 
from Concordia Publishing House St. Louis, Mo. 

Francis L. Patton, president of Princeton University 1888—1902 and 
president of Princeton Theological Seminary 1902—1913, offers to the 
reading public, in amplified form, his lectures along the lines of apologetic 
theology delivered in Union Theological Seminary, Richmond, Va., on the 
following subjects: “The Theistic View of the World; The Seat of Authority 
in Religion; The New Christianity; The Person of Christ; The Pauline 
Theology.” This brilliant book deserves the attention of all pastors, and 
we strongly recommend it because of its helpfulness and instruction. We 
firmly disagree with Patton on his stand regarding inspiration, and his 
modified indifferentism in spite of his fundamentalism will not meet with 
a Lutheran pastor’s approval. But aside from such marring features as 
these the book, our readers will say, is a cheap book at its price. 


The Wrestle of Religion with Truth. By Henry Nelson Wieman, 
Divinity School, University of Chicago. The Macmillan Company, 
New York. 256 pages, 834534. Price, $2.50. 

After having read Religion in the Making, by Whitehead, of Harvard 
(Wieman elaborates quite extensively on his book), the reviewer feels that 
Wieman’s presentation of the religious question from the viewpoint of 
a modern philosopher will give the Christian theologian a better oppor- 
tunity to realize the utter futility of the great minds of this world to 
fathom and explain the deep mysteries of religion. Wieman philosophizes 
on concepts such as God, salvation, prayer, worship, heaven, hell, the re- 
making of man, the beneficent effects of religion, ete. We would like to 
quote extensively from this book; but we shall only encourage our pas- 
tors to make a study of it and so equip themselves all the better to square 
arms with the representatives of the wisdom of this world. Cp. 1 es 1,2% 


The Church in the House. A series of sermons, Bible lectures, Bible 
essays, and devotional studies; with a selection of choice sacred 
poetry. By A. 0. Gaebelein. 227 pages, 5Y, <8. Published by Pub- 
lication Office “Our Hope,” 456 Fourth Ave., New York. 

As indicated by the subtitle, this is a collection of essays (exegetical 
and devotional) and sermons, interspersed with religious poetry. The 
prose sections supply a good deal of material for sermonizing, and the 
poetry here reprinted is by no means of the “filler” variety, but embodies 
some very fine specimens of sacred poetry that have been long forgotten 
or would be difficult to find. Each of these poems is worthy of the pas- 
tor’s attention and will supply him with welcome material for his parish- 
paper. The author of this volume is the well-known publicist and lecturer 
whose works have been at various times noted, generally with DSB 


in our review pages. é 
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American Lutheran Preaching. Twenty-five sermons by ministers of 
the United Lutheran Church. Edited, with an introduction, by 
Miles H. Krumbine, minister of Parkside Lutheran Church, Buf- 
falo, N.Y. Harper & Brothers, New York. Price, $2.50. 


The United Lutheran Church permits its pastors to fraternize with 
all manner of sects, anti-Trinitarians not excepted, to become and remain 
members of lodges, and it has never yet started proceedings against Edwin 
Heyl Delk, who is featured in Krumbine’s biographical sketch which pre- 
cedes a sermon by Delk, as president of the Philadelphia Federation of 
Churches, as a member of the Board of the Lutheran Deaconess Home, 
Baltimore, Md., and as president of the Board of the Lutheran Theological 
Seminary, Gettysburg, Pa. (God have mercy especially on the last institu- 
tion!). Krumbine also glories in Delk’s shame by saying in that same 
sketch: “In the days when to preach ‘the social gospel’ was a mark of 
daring, this Lutheran minister ‘went up with the Lord against the 
mighty.” These unmistakable signs of degeneration are readily detected 
in the sermons offered in this volume. We have read fifteen of the total 
number, and we do not care to expose our soul to further agony by reading 
the remainder. We hope they are better, but we do not care to put them 
to a test. Of the fifteen only three have given us some satisfaction as to 
their Biblical, especially evangelical contents. We have jotted down co- 
pious notes on the sermons we have read, but we must refrain from pro- 
ducing them all here. The outstanding fault of the sermons is the ab- 
sence of the Gospel in them. The word Gospel is used, but there are, 
f.e., two sermons based on Gospel texts of the first order, John 14,6 and 
and 1 Cor. 2,2, but neither contains the true Gospel-message. In another 
sermon we meet the remark: “Let’s run over the terms of it [gospel] for 
a moment,” and in the next precious moments the preacher convinces us on 
three remaining pages that he does not know the Gospel. Ina sermon based 
on John 20, 30. 31 the preacher undermines the authority of God’s Word 
by daring to say John did not think one would suffer a great loss if one 
failed to think as he thought. Besides, the text demands this sermon 
should have treated of the eternal deity of Jesus Christ in language which 
should have convinced any person of the positive and determined stand 
of the preacher. In our days, when Fosdick and Cadman and their ilk 
use the language of the Church to serve the devil in, it becomes imperative 
for all faithful pastors to speak clearly on the doctrine of Christ’s eternal 
deity. We hope the author of this sermon did mean what John means 
when he calls Jesus the very Son of God. But if the last sentence of his 
sermon reads: “His [John’s] hero [Jesus] is worthy of our trial as a factor 
in the experiment of living,” we feel that this is a rather faint-hearted 
expression of loyalty to Him who is from everlasting to everlasting. In 
another sermon we read the brazen statement that Jesus did not consider 
“religious concepts fixed and final.” “The religion of Jesus was purely 
a way of life” and not one of “correct doctrines and obedience to rules.” 
Krumbine remarks from the fulness of his convictions: “Lutheranism has 
at present two outstanding professors of philosophy; the one is the person 
to whom this book is dedicated; the other, the subject of this sketch.” 
The latter is Samuel G. Hefelbower, professor of philosophy in Carthage 
College, Carthage, Ill. This gentleman, in his lecture, — we do not deign 
to call it a sermon, —tells the world it is a matter of indifference whether 
a Christian believes that the Almighty created heaven and earth “in 
a moment or through processes that he inaugurated and sustains through 
ages.” And Bard, of Kansas City, Mo., in his sermonic effort, makes the 
same statement. And he does not disagree with John Fiske, whom he 
quotes as saying that “evolution is God’s way of doing things.” Further- 
more he delivers himself of this evolutionistic idea: “To Joshua He [God] 
was a god of battles; to Elijah, purely provincial.” In conclusion this: 
The biographical sketches are quite fulsome. They will do very well at 
obsequies. B. 
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